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ABSTRACT 

This study examines the concept of predestination according to Augustine of Hippo and its implications for 

Christian education. Augustine asserted that, due to original sin, humans are incapable of attaining salvation 

through their own efforts; only God’s sovereign grace serves as the basis for salvation. His thought emerged 

from debates with Pelagianism, which emphasized human freedom, while Augustine highlighted human 

depravity and the necessity of divine grace. This doctrine affirms the dynamic relationship between God’s 

grace and the limits of human free will. Employing a qualitative method with a literature-based approach, this 

research reveals that Christian education functions as a means of God’s grace, through which God saves, 

forms, and restores students to know Him. Consequently, Augustine’s predestination doctrine underscores 

that the goal of Christian education must be oriented toward faith transformation, shaping students in 

obedience and love for God. Thus, his thought emphasizes that Christian education aims at life renewal in 

Christ, rather than mere intellectual achievement. 

Keywords: The Doctrine of Predestination; Augustine of Hippo; Patristics Theology; Christian 

Education 

 

This article is licensed under CC BY-SA 4.0  

 

 

INTRODUCTION 

Augustine of Hippo (354–430 CE) thought on predestination is one of the most 

influential theological contributions in the history of Western Christian theology (Cary, 2017). 

In the context of his struggle against the teachings of Pelagianism, Augustine asserted that 

man's salvation depends entirely on the grace of God, not on man's efforts or moral abilities 

(Burns, 2019). For Pelagius, man had sufficient free will to choose the good without being 

determined by the conditions of original sin (Deane-Drummond, 2020). On the contrary, 

Augustine argued that after the fall, man's will was so corrupted that it was no longer able to 

turn to God without the divine grace that preceded it (Levering, 2019). From this understanding 

was born the doctrine of predestination—the belief that God, from eternity, has chosen some 

people to be saved by His sovereign grace (TeSelle, 2018). This thought not only had a major 

impact on the development of soteriology, but also became the basis for later Reformation 

traditions (Wilson, 2021; Kolbet, 2019). 

The historical background of Augustine's thought shows that the doctrine of 

predestination was not born in a vacuum, but rather as a response to real problems that 

threatened the purity of the church's faith (Hanby, 2020). The debate with Pelagius highlights 

a fundamental question: can man save himself, or is he completely dependent on God? (Rist, 

2019). By emphasizing predestination, Augustine sought to affirm God's sovereignty and reject 

any form of overemphasis on human ability (Dodaro, 2017). This doctrine, although 

controversial, provides the recognition that salvation is a gift that cannot be negotiated by 

human effort (Boersma, 2021). Its relevance is not only dogmatic but also pastoral, since it 
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teaches humility, gratitude, and complete dependence on God's grace (Cavadini, 2020; 

Cameron, 2018; Cary, 2021). 

Previous studies on Augustine’s doctrine of predestination have largely focused on its 

historical development, theological debates, and its influence on later thinkers such as Calvin 

and Luther (Bird, 2018; Platt, 2020). However, few have comprehensively explored its 

practical implications for contemporary Christian education (Knight, 2019). Existing literature 

often treats predestination as a purely doctrinal or historical topic, without extending its 

relevance to pedagogical philosophy and practice (Wolterstorff, 2020). This research seeks to 

fill that gap by not only analyzing Augustine's theology but also applying it constructively to 

the field of Christian education (Smith & Kysar, 2021), thereby offering a fresh perspective 

that bridges historical theology and educational praxis (Vanhoozer, 2019; Porter, 2022). 

The novelty of this research lies in its explicit focus on the practical implications of 

Augustine’s predestination doctrine for Christian education today (Erickson, 2023; Ngobeni, 

2024). While many theological studies address Augustine’s thought in abstract terms, this study 

proposes a concrete framework through which his understanding of grace, human incapacity, 

and divine sovereignty can inform educational goals, methods, and ethics. It introduces a 

paradigm where Christian education is viewed not merely as human effort, but as a means of 

God’s grace—a perspective that reorients educational success toward spiritual transformation 

rather than intellectual achievement alone. 

In the context of Christian education, the doctrine of predestination according to 

Augustine opens up an important space for reflection. Christian education basically functions 

not only as a transmission of intellectual knowledge but also as a building of faith and character 

that leads students to realize God's grace. By understanding predestination, Christian educators 

are helped to see that the success of education is not the result of mere human effort, but rather 

part of God's work at work in the lives of learners. This fosters a pedagogical attitude that is 

humble, prayerful, and oriented toward spiritual transformation. Christian educators are called 

to be instruments of God's grace, not absolute controllers of learning outcomes. Furthermore, 

this understanding emphasizes the importance of patience in education, because each 

individual has a different process of faith growth, in accordance with the work of the Holy 

Spirit in his or her life. 

Based on this background, this study aims to: (1) analyze the history of the development 

of the concept of predestination from the Patristic to the Reformation period; (2) describe the 

concept of predestination according to Augustine of Hippo; (3) explore the implications of 

Augustine's concept of predestination from Hippo for the world of Christian education today. 

Thus, this research is expected to enrich the academic understanding of Augustine's theological 

legacy as well as make a practical contribution to the development of a paradigm of Christian 

education rooted in God's grace. 

 

METHOD 

This research employed a qualitative approach through the library research method, 

selected to explore and interpret historical theological concepts and their implications in depth. 

The research design is descriptive-analytical, relying on secondary data such as primary texts 

from Augustine—including Confessiones, De Gratia et Libero Arbitrio, and De 

Praedestinatione Sanctorum—along with relevant secondary sources like books, journals, and 
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scholarly articles on predestination doctrine, Patristic theology, and Christian education. The 

data collection process involves identifying and mapping sources, followed by selection and 

source criticism to ensure credibility and relevance. The gathered data is then analyzed through 

reduction, presentation, and verification using content analysis techniques to identify key 

themes and draw connections between Augustine’s thought and contemporary Christian 

education contexts. This study adheres to academic ethics by avoiding plagiarism and striving 

for objectivity in interpretation. Although limited to textual analysis without empirical data, 

this approach is expected to provide a strong conceptual foundation for practical implications 

in Christian education. 

 

RESULTS AND DISCUSSION 

Patristic Theology: Its Meaning, Characteristics, and Relevance 

Patristic theology is an important theologian in the history of the development of 

Christian thought that focuses on the works of the Church Fathers from the first century to 

about the eighth century. The term "patristic" itself comes from the Latin word pater, which 

means "father", referring to church figures who made great contributions in formulating 

doctrines, defending the faith from the attacks of heretical teachings, and building the 

foundations for the Christian theological tradition. Patristic theology is not merely a collection 

of doctrines or statements of faith, but a reflection of faith that lives in a specific historical 

context, in which the church is struggling to assert its identity in the midst of the Roman world, 

the influence of Greek philosophy, as well as internal debates about true doctrine. 

In terms of understanding, Patristic Theology can be understood as a branch of historical 

theology that studies the thoughts, writings, and contributions of the Church Fathers to the 

formation of Christian doctrine. The focus of this study includes aspects of Christology, the 

trinity, soteriology, ecclesiology, sacramentology, and Christian ethics. Names such as 

Irenaeus, Origen, Athanasius, Basil the Great, Gregory of Nazianzus, John Chrysostom, 

Augustine of Hippo, and many more became the main pillars in the formation of Patristic 

theology. They not only write for academic purposes, but also to maintain the purity of the faith 

of the church and lead the faithful in practical life. 

Patristic theology has several key characteristics that distinguish it from other theological 

periods. First, this theology is apologetic and polemic, because it was born in the context of 

resistance to heretical teachings such as Gnosticism, Arianism, and Pelagianism. The Church 

Fathers sought to answer this challenge by formulating doctrines that were in accordance with 

Scripture and that could be rationally accountable. Second, Patristic theology is biblical and 

exegetical, because the main basis of their thinking is Scripture which is interpreted according 

to the pastoral and doctrinal needs of the church. However, such interpretations are often also 

influenced by allegorical methods or Greek philosophy. Third, Patristic theology has a 

contextual-historical character, in which each Church Father writes based on the struggles of 

his time, both in the context of Roman politics, the challenges of Hellenistic culture, and the 

pastoral situation of the church. Fourth, Patristic theology has a pastoral and spiritual character, 

because its purpose is not only to build theories, but to guide the people towards a true life of 

faith. 

The relevance of Patristic Theology for today is enormous, both in the academic realm 

and in the practical life of the church. First, academically, Patristic Theology provides the 
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historical foundation for almost all Christian doctrines that exist today. The understanding of 

the Trinity, the nature of Christ, the concept of original sin, and the meaning of grace cannot 

be separated from the formulation of the Church Fathers. Without understanding their context 

and arguments, contemporary theology will lose its historical roots. Second, from a spiritual 

point of view, Patristic Theology shows how the Christian faith should be lived in daily life, 

not just debated in the academic space. Patristic writings are loaded with moral, ethical, and 

pious reflections that can inspire Christians today. Third, from a practical point of view, 

Patristic Theology helps the church to see how early Christians faced the cultural and thought 

challenges of their time. This is particularly relevant in the modern context, when the church 

is also dealing with secularization, relativism, and religious pluralism. By learning from the 

way the Church Fathers dialogue and apologetics, the church today can find inspiration in 

responding to the challenges of the times faithfully to the gospel. 

Thus, Patristic Theology is not only a part of the history of the past, but a precious 

treasure that lives and speaks for the church today. He affirmed that the Christian faith is a faith 

that is rooted, historical, and grows through the reflection and struggle of figures led by the 

Holy Spirit in the course of the church's history. 

 

The Development of the Concept of Predestination from the Patristic Period to the 

Reformation Period 

Predestination is one of the key concepts in Christian theology that speaks of God's 

decree from eternity about who will be saved and how that plan of salvation is manifested in 

history. In general, predestination can be defined as a divine act that precedes all human 

decisions and deeds, in which God by His free will determines the ultimate purpose of creation, 

especially man. This understanding is rooted in a number of Scriptural texts, such as Romans 

8:29–30 and Ephesians 1:4–5, which affirm that God chose His people before the world was 

created. From this biblical basis, the doctrine of predestination was developed and debated 

throughout the history of the church. 

In the early church tradition, the concept of predestination appeared implicitly in the 

writings of the apostles and the first-generation Church Fathers. Figures such as Irenaeus of 

Lyons emphasized God's sovereignty in salvation, although he had not formulated the doctrine 

of predestination systematically. Clement of Alexandria and Origen developed the idea that 

eventually all human beings would be saved. In the time of Augustine of Hippo, the doctrine 

of predestination was formulated unequivocally, especially in the debate against Pelagius. 

Augustine affirms that man who has fallen into original sin is no longer able to turn to God 

without divine grace, so that salvation is entirely determined by grace. Predestination for 

Augustine was a tangible form of God's sovereignty, in which some people were chosen to be 

saved, not because of their merit, but solely because of grace. 

Further developments were seen in the Middle Ages. Figures such as Thomas Aquinas 

tried to balance Augustine's views with Aristotelian philosophy. He emphasized that 

predestination is part of the eternal knowledge of God, but it does not negate human 

responsibility. Aquinas affirmed that God's grace does not erase free will, but rather enables 

man to cooperate with the plan of salvation. This understanding is mainstream in Catholic 

theology, which emphasizes the synergy between grace and human response. 
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During the Reformation, the doctrine of predestination again came into the spotlight. 

Martin Luther, in his struggle with the concept of free will, asserted that the human will is 

enslaved by sin and that only God's grace can free it. However, the most radical thought 

emerged in John Calvin's theology. For Calvin, predestination meant that God appointed some 

people to be saved (election) and others to perish (reprobation). This view is known as the 

doctrine of "double predestination" which has given rise to lengthy debate, but it also gives a 

strong theological identity to the Reformed tradition. 

In the Arminian Protestant tradition, James Arminius put forward an alternative view. 

He emphasized that God does choose, but that choice is based on His knowledge of who will 

believe. Thus, grace remains primary, but the human will has a real role in accepting or 

rejecting salvation. This view later influenced the Methodist tradition and many modern 

Protestant churches. 

To this day, the doctrine of predestination remains a hot topic of theological debate. Some 

traditions see it as a consolation because it affirms God's sovereignty and loyalty, while others 

find it problematic because it seems to negate human freedom. Yet, in all these differences, the 

doctrine of predestination continues to remind the church that salvation is not the result of 

human effort, but rather the work of God's grace at work from eternity. 

 

The Concept of Predestination According to Augustine of Hippo 

Augustine and Pelagianism 

The theological debate between Augustine of Hippo and Pelagius was one of the 

important turning points in the history of the early Church, particularly in the understanding of 

sin, grace, and predestination. Pelagianism, which flourished in the early 5th century, emerged 

as a reaction to moral degradation in the Roman Christian milieu. Pelagius, a British theologian, 

emphasized the importance of the freedom of human will and the full moral responsibility to 

choose good or evil. According to Pelagius, God's command shows that man must have the 

ability to do so. Thus, man is considered capable of attaining salvation through personal effort 

without absolute dependence on God's grace. 

Augustine saw this view as a serious threat to the essence of the gospel. For Augustine, 

Pelagius' teachings negated the need for Christ's grace and reduced the work of redemption to 

a moral example, not a means of salvation. According to him, Adam's sin was not only a bad 

example, but also a condition of total depravity to all his descendants. Therefore, man is born 

guilty, bound to sin, and completely incapable of freeing himself. This view affirms that man's 

free will is not lost, but enslaved by sin, so that it cannot choose God without His help. 

In response to Pelagianism, Augustine developed a more emphatic understanding of 

predestination. If all men were in the same condition—fallen and helpless—then the reason 

why some were saved could only be explained by reference to the eternal election of God. God, 

in His sovereignty, chooses some people to be saved not by human deeds or qualities, but solely 

by His grace. Augustine rejected the idea that God chooses based on the prediction of man's 

faith or good works, because that would place salvation back on man's efforts, not on God's 

pure grace. 

Augustine's response was not only polemic, but also pastoral. He emphasized that the 

doctrine of predestination brought great comfort to God's people, for their salvation did not 

depend on the weak power of man's will, but on God's unchanging love. Augustine explained 
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that grace not only provides forgiveness, but also changes the will of people, so that they are 

enabled to have faith and live righteously. In other words, grace is not just an external helper, 

but an internal force that restores human nature. 

Augustine's confrontation with Pelagianism also had a profound influence on the 

development of Western theology. The Council of Carthage (418) and the Council of Ephesus 

(431) finally rejected Pelagius' teachings as heretical and affirmed Augustine's teachings on 

original sin and the absolute need for grace. From then on, Augustine's thought of 

predestination and divine grace became the main foundation for Latin theology, which would 

later influence Reformers such as Martin Luther and John Calvin centuries later. 

Thus, Augustine's response to Pelagianism affirms that predestination is not a speculative 

doctrine that degrades human responsibility, but rather a confession of faith in the sovereignty 

of God's grace. This teaching keeps the gospel pure: salvation is the work of God from 

beginning to end, and man is called to respond not with the pride of self-effort, but with 

humility, gratitude, and faith in Christ. 

 

Original Sin and Human Incompetence 

One of the main foundations in Augustine's doctrine of predestination of Hippo was his 

view of original sin and man's inability to turn to God without the help of grace. Augustine 

understood that since the fall of Adam and Eve in the garden of Eden, all mankind had inherited 

a universal and profound state of sin. Original sin is not just a weak moral tendency, but a total 

destruction of human nature, including his free will. Thus, man is not in a neutral position to 

choose between good and evil, but is already bound by the power of sin that makes him 

incapable of seeking God on his own initiative. 

For Augustine, this inheritance of original sin was not only a sinful tendency, but also a 

guilty status before God. All humans, even from birth, are already under the curse of Adam's 

transgression. This understanding confirms that it is impossible for man to justify himself 

through good works. In other words, the damage caused by sin is so deep that it touches the 

roots of human existence, starting from reason, will, to desire. Therefore, man is completely 

dependent on the grace of God to be saved. Without the preceding grace, man would remain in 

darkness and have not the slightest ability to seek the truth. 

This view was reinforced in Augustine's debate with Pelagius in the 5th century. Pelagius 

taught that man was created with free will that was not completely corrupted by sin, so that he 

was still able to choose the good and cooperate with God to achieve salvation. According to 

Pelagius, Adam's sin only set a bad example, not a condition that was passed on to all his 

descendants. Augustine vehemently rejected this view, for if salvation depended on human 

effort, then the grace of Christ would be in vain. Augustine affirmed that man's will is enslaved 

by sin, so that without divine intervention, man can never turn to God. 

It is within this framework that Augustine's concept of predestination finds a solid 

foundation. Since all men are in the same condition—fallen, corrupt, and helpless—then if any 

are saved, it is entirely the work of God who chose them from eternity. The election is not 

based on human initiative or goodness, but only on the sovereign grace of Allah. Salvation is 

God's initiative from beginning to end, whereas man can only respond after he has first been 

touched and transformed by grace. Thus, predestination is not just a philosophical speculation, 
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but a logical consequence of the belief that original sin makes man completely dependent on 

God's grace. 

The implications of this view are vast. Augustine cultivated humility, for no one could 

boast of his salvation. He affirms the consolation of faith, for salvation does not depend on the 

steadfastness of man, but on the faithful grace of God. Then Augustine also placed Christ as 

the center of salvation, for only through the redemptive work of Christ and the power of the 

Holy Spirit can man be freed from the bondage of sin. Thus, Augustine's teaching of original 

sin and man's inability is not just a rigid doctrine, but a confession of faith that leads man to be 

completely dependent on God who chooses, calls, and saves His people. 

 

God's Grace as the Basis of Salvation 

For Augustine of Hippo, the essence of the doctrine of predestination lies in the 

understanding that human salvation depends entirely on God's grace. This thought is born out 

of the fundamental belief that man, because of original sin, does not have the slightest ability 

to attain salvation through his efforts or free will. Grace is not merely an additional aid that 

strengthens human endeavor, but an absolute foundation without which salvation cannot be 

attained. Thus, God's grace is the starting point, process, and end point in human salvation. 

Augustine emphasized that God's grace works in advance. That is, before man turns to 

Allah, grace has first touched and moved his heart. Faith is not the result of free human choice, 

but the fruit of the work of the Holy Spirit that awakens faith in Christ. With this understanding, 

faith is no longer seen as a condition that man must meet in order to receive grace, but rather 

as a gift itself. This is in line with Augustine's view that God does not choose based on the 

predictions of faith, but rather gives faith to those who are predestined to be saved. 

Furthermore, grace not only functions in the early stages of salvation but also nourishes 

the elect to the end. Augustine rejected the view that after receiving grace, man was left to 

depend on his own strength to survive. Rather, it is the same God who chooses and calls and 

keeps His people faithful to the end. Thus, salvation is moneristic, that is, entirely the work of 

God, different from the synergistic view that considers human beings to actively cooperate in 

the process of salvation. 

Within this framework, God's grace became a solid foundation for the doctrine of 

predestination. Since all humans are in the same condition—fallen, corrupt, and incapable—if 

any are saved, it is simply because God loves and chooses them. This election is not based on 

human goodness or merit, but only on God's loving free will. Therefore, predestination should 

not be viewed as a form of God's injustice, but as a manifestation of His mercy that saves some 

of the sinful people who actually deserve to perish. 

This teaching also has an important pastoral dimension. First, grace eliminates the basis 

for human pride. No one can boast of his salvation, for all things are graces. Second, grace 

provides comfort and assurance of faith. If salvation depends on humans, then there is no 

guarantee that a person will survive to the end. But because salvation depends on God, that 

belief is rooted in His unchanging love. Third, grace encourages a response of gratitude and 

obedience. Augustine emphasized that true grace does not make man passive, but rather moves 

the heart to love God and live a holy life. 

Thus, predestination is not merely a statement of God's mysterious election, but an 

affirmation that grace is the basis, means, and purpose of salvation. It is by grace that men who 
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are unworthy to be called to be children of God are guarded in their journey of faith, and finally 

glorified with Christ. The entire path of salvation, from beginning to end, is a work of God's 

sovereign and loving grace. 

 

The Relationship of Predestination and Human Free Will 

One of the most complex issues in the doctrine of predestination, according to Augustine 

of Hippo, is how to relate God's sovereignty to man's free will. Augustine realized that if 

predestination is misunderstood, then it has the potential to create the impression that man is 

just a puppet in the hands of God. Therefore, he developed a thought that sought to assert the 

sovereignty of God's grace without negating the reality of man's free will. 

According to Augustine, free will (liberum arbitrium) did exist after man's fall into sin, 

but its condition had been corrupted and enslaved by sin. Thus, man still has the capacity to 

make choices in daily life, but those choices will never lead to God without the help of grace. 

In Augustine's language, the human will exists, but it is not free in the true sense to choose the 

truth, because it is bound by sinful tendencies. This corrupted free will can only be restored by 

grace that works first (gratia praeveniens). 

Predestination, for Augustine, does not remove free will, but rather restores it. God, 

through His grace, transforms the hardened human heart into a willing obedient heart. In this 

process, man's will that was once inclined to sin is restored so that it is able to respond to God 

with faith and obedience. In other words, the work of predestination does not negate freedom, 

but frees man's will from the bondage of sin in order to love God. Thus, when one believes in 

Christ, it is still an act of free will, but a free will that has been restored and sustained by grace. 

Augustine also rejected the deterministic view that considered man to be passive beings 

forced by God without the involvement of the will. He affirms that God's grace works from 

within man, shaping desires and directing wills, so obedience is born of will, not coercion. 

Thus, predestination does not mean that God forces man into salvation, but rather that God 

works in such a way that man voluntarily responds to the call of His love. This shows that 

predestination and free will are not two things that negate each other, but two complementary 

realities in the work of salvation. 

Furthermore, the relationship between predestination and free will is also the basis for 

human moral responsibility. Although salvation is entirely God's work, man is still called to 

repentance, faith, and holy living. This responsibility does not mean that man contributes 

anything to his salvation, but is a tangible manifestation of the will that has been restored by 

grace. Therefore, Augustine can affirm that all the good done by believers is the fruit of grace, 

but still involves the real decision of the human will. 

The implications of this understanding are enormous. First, he rejects the fatalistic 

attitude that assumes that man does not need to struggle in the spiritual life because everything 

is predetermined. Second, he emphasized the importance of prayer, because prayer is a means 

for man to acknowledge his dependence on God's grace. Third, it cultivates humility, because 

man realizes that true freedom is not the result of his efforts, but the grace of God. Thus, in 

Augustine's thought, predestination and free will do not negate each other, but together affirm 

that salvation is the work of God that transforms man's will so that he can willingly choose to 

love and obey Him. 
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Implications for Christian Education 

Christian Education is a Means of God's Grace 

Augustine's understanding of predestination, original sin, and human incompetence 

provides a theological framework that is of great importance to the world of Christian 

education. One of its greatest implications is the view that Christian education cannot be 

understood solely as a human effort to shape morals and intellectuals, but rather as a means of 

God's grace at work in the lives of learners. Christian education is not merely a neutral 

pedagogical activity, but a spiritual ministry that places God's grace as the foundation, process, 

and purpose of learning. 

First, Christian education is a means of grace because it reminds us that man cannot 

understand true truth without God's help. In Augustine's view, sin has corrupted the human 

mind and will so that divine truth cannot be reached through rational faculties alone. True 

Christian education not only imparts knowledge, but also opens up space for the Holy Spirit to 

work in the hearts of learners, restore their minds, and direct their will to God. Thus, Christian 

education must be understood as an extension of God's work that precedes it, not merely the 

result of teachers' methods, strategies, or pedagogical skills. 

Second, Christian education as a means of grace teaches that the success of education is 

not determined solely by human effort, but by the sovereignty of God. Christian teachers are 

called to teach earnestly, using knowledge, skill, and love. However, the end result—whether 

a student truly believes, repents, and lives in the truth—is entirely in God's hands. This helps 

Christian educators not to fall into arrogance as if the success of education is their own work, 

as well as helping not to despair when dealing with students who seem difficult to change. 

Because behind the limitations of man, God's grace works mysteriously and sovereignly. 

Third, from the perspective of grace, Christian education also emphasizes the importance 

of prayer and spiritual formation. If education is God's means, then prayer is at the heart of 

every educational process. Christian educators not only transfer knowledge, but also continue 

to pray for students, asking God to change their hearts. In addition, Christian education must 

emphasize the integration of faith with learning, so that every discipline is not separated from 

the recognition of God as the source of truth. In this way, Christian education becomes a 

medium of grace that directs all knowledge to the Creator. 

Fourth, this understanding affirms the identity of students as a person who is loved by 

Allah. If grace is the basis of salvation, then every child—regardless of background, weakness, 

or limitation—can be an instrument to God when touched by grace. Christian teachers are 

called to see students not merely as academic objects, but as persons of eternal value before 

God. This view encourages an attitude of love, patience, and hope that never fails, for God can 

work in anyone's life according to His will. 

Fifth, Christian education as a means of grace also forms a different ethical paradigm. 

Instead of making academic achievement the primary goal, Christian education emphasizes the 

formation of faith, character, and a relationship with God. Science remains important, but it 

must be placed within the grand framework of devotion to God and others. Thus, Christian 

education is not caught up in worldly competition, but rather focuses on the formation of the 

whole human being according to God's plan. 

Finally, Christian education as a means of grace reminds us that true salvation and 

transformation are not the result of man, but the fruit of God. Christian educators are tools in 
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God's hands, while grace is the power that works behind all educational activities. With this 

awareness, Christian education finds its identity as a spiritual ministry that not only equips the 

intellect, but also leads the student to an encounter with Christ. This makes Christian education 

not just a learning space, but a space of encounter with God's saving and life-changing grace. 

 

Transformation in Faith Is Not Just Intellectual Ability 

One of the important implications of Augustine's thinking on God's predestination and 

grace for Christian education is the emphasis that the goal of Christian education does not stop 

at the attainment of intellectual prowess, but is directed at the transformation of faith. In 

Augustine's perspective, human beings who have fallen into sin need not only the development 

of the intellect, but the renewal of the heart and will that is only possible through the grace of 

God. Therefore, Christian education should not be solely an arena of intelligence, but must be 

a means of inner change that brings students to know more, love, and obey God. 

First, Christian education should not be narrowed down to mere cognitive aspects. The 

modern education system often measures success based on academic achievement: grades, 

achievements, or intellectual competence. However, in the light of Augustinian theology, such 

achievement is not the primary measure of the success of Christian education. For Augustine, 

high intellect without grace only resulted in pride. On the contrary, the intellect renewed by 

faith will be directed to the true truth, which is God himself. Thus, Christian education must 

combine the development of knowledge with the formation of faith, so that students are not 

only intellectually intelligent, but also shaped to live rooted in Christ. 

Second, the transformation of faith requires the involvement of all aspects of humanity, 

not just the mind. Christian education must touch the affective (feeling), volitional (will), and 

spiritual dimensions. The knowledge of God must not stop at theory, but must give birth to 

love and obedience. This is what Augustine called the order of amoris—the true order of love. 

According to him, true education should lead people to love God above all else and to put 

everything else in a true relationship with that love. Thus, the transformation of faith means 

reorganizing the center of the student's life from himself to God, a change that is much more 

profound than just academic achievement. 

Third, Christian education that emphasizes the transformation of faith demands 

integration between teaching and living example. It is not enough for Christian teachers to 

master the subject matter, but they must also be witnesses to God's grace in their lives. 

Augustine himself, in  his work Confessiones, emphasized how the experience of personal faith 

is far more decisive than just rational argumentation. Thus, Christian education requires 

educators who are not only intelligent, but also pious, because the transformation of faith is 

influenced more by encounters with real examples than by abstract theories. 

Fourth, this implication confirms the role of the Holy Spirit as the primary agent in 

Christian education. Faith transformation is not something that can be forced by teachers 

through certain methods or curriculum. A change of heart is possible only when the Holy Ghost 

works through the word and testimony of life. Christian education, therefore, must always be 

accompanied by prayer, worship, and the reading of the Word, so that the Holy Spirit has room 

to work in the lives of the students. Without this spiritual dimension, Christian education would 

lose its distinctive character and be trapped as a mere public educational institution with a 

religious label. 
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Fifth, the orientation to faith transformation also forms the paradigm of eschatological 

Christian education goals. That is, Christian education not only prepares students for success 

in this world, but also equips them to live in the light of eternity. Augustine viewed the entire 

journey of human life in the framework of pilgrimage to Allah. Thus, Christian education must 

help students understand their identity as pilgrims who are being directed to the Father's house. 

In this framework, faith becomes the basis that directs all aspects of knowledge and skills to 

glorify God, not just for one's own benefit. 

Finally, this implication confirms that true Christian education must prioritize the 

renewal of the heart through faith. Intellectual prowess remains important, but it is not the end 

goal. Christian education that only produces intelligent students without being transformed in 

faith will fail to carry out its mission. On the contrary, Christian education that focuses on the 

transformation of faith will produce individuals who are not only knowledgeable, but also 

characterful, loving, and ready to serve God and others. Thus, Christian education finds its 

essence as a means of God's grace that not only educates, but also saves and transforms lives. 

  

CONCLUSION 

Augustine of Hippo’s doctrine of predestination emerged from his engagement with 

original sin, human incapacity, and the Pelagian controversy, affirming that since Adam's fall, 

humanity is utterly unable to seek God or attain salvation independently. He emphasized that 

salvation is entirely the work of God’s sovereign grace, who has eternally chosen and called 

His people. Rather than diminishing human dignity, Augustine's teaching underscores God as 

the source, means, and goal of salvation. This theology lays a firm foundation for Christian 

education by highlighting that while salvation is God's work, education serves as a vital channel 

for grace to operate. Consequently, Christian education should prioritize faith renewal, 

integrate intellectual knowledge with spiritual growth, and equip learners to live faithfully 

under God's love. Future research could explore how Augustine’s notion of predestination 

might inform contemporary pedagogical strategies that balance divine sovereignty with learner 

agency in diverse educational contexts. 
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